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ISLAM IN THE EASTERN SUDAN' 
I 
BY the Eastern Sudan we mean the country between 
Lake Chad and the Red Sea. It embraces northern French 
Equatorial Africa as far as the Ubangi-Mbomu and the 
German-Belgian frontier, to  the north Wadai with Tibesti 
and Borku, and the whole Anglo-Egyptian Sudan. 
The territory consists in its northern part of sparsely 
watered steppes, or indeed desert, while the smaller southern 
half has tropical vegetation. Exact statements regarding 
the density of the population are, for the most part, not 
yet obtainable. The estimates of earlier travellers are 
generally far too high, though it must be remembered that 
the inhabitants suffered terribly in the second half of last 
century through political disturbances and slave raids. 
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Nachtigal gives Darfur a population of 3,500,000, while 
according to  present official estimates, the whole Anglo- 
Egyptian Sudan numbers only 2,000,000 of which perhaps 
600,000 may be assigned to  Darfur. Wadai is estimated 
to  have 1,000,000 instead of from 2,000,000 to  3,500,000 
as was previously supposed. The Shilluk numbered in 
18'70, according to  Schweinfurth, exactly 1,000,000 souls ; 
the official census to-day fixes the number at 60,000. The 
population is largest in the heathen south in spite of the 
incalculable human sacrifices exacted by the Mohammedan 
slave trade : the French estimate that there are 1,000,000 
in the Shari-Logone district alone. I n  general it is t o  be 
noted that, thanks to  the pacification of the countries 
effected by European rule, the population is beginning t o  
recover, and will advance both in numbers and in well-being. 
The aboriginal population of this whole area consists of 
negroes. The land of the blacks once extended as far as 
Fezzan and Assuan, and even to  the present day the black 
race has never been wholly dispossessed, although in many 
places i t  has been compelled to  share its land with other 
immigrant peoples, or t o  unite with them t o  form new racial 
types. It is only in the south, where the conditions of 
climate and soil are unfavourable for foreign immigrants, 
that the negroes have remained undisturbed. In  the 
larger northern half the characteristic of the population 
is its decidedly mixed character : large and clearly recog- 
nizable racial unities are rare. 
In  the greater part of the Eastern Sudan Islam is to-day 
the dominant religion, but the negro south is either wholly 
or predominantly heathen. The Mohammedan religion 
entered the country through immigrant Arab tribes, and 
this white invasion resulted in a violent movement and con- 
vulsion among the native population, of which the present 
racial, social and religious conditions of the inhabitants are 
the final result. Hence, in order t o  understand the intro- 
duction of Islam and its influence on the life of the people, 
we must attempt to  obtain some idea of the history of these 
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invasions, and of the various racial intermixturqjj and 
political formations to  which they gave rise. 
Foreign influences have entered the Eastern Sudan 
almost exclusively from the north-east and east, i.e. 
from beyond the Red Sea, either by sea or through Egypt. 
The east of Africa forms a natural outlet for the expan- 
sion of the neighbouring peoples of western Asia. As soon 
as the desire for travel and adventure was sufficiently 
awakened, especially if they were nomads and lived on 
soil that was not very prolific or already thickly populated, 
nothing was more natural than that they should swarm 
out towards the west, into the land of the blacks, which 
offered them unlimited possibilities. As in historical, 
so in earlier times, light-coloured pastoral tribes immi- 
grated into Africa and mixed with the negro population, 
leaving their mark on the physical features and civilization 
of the latter. This is the explanation of the non-negro 
element in many north-east African peoples, which lin- 
guistically belong to  the negro race. Among these early 
immigrants, the forerunners of the Arabs, we must include 
the Hamites, who are represented with comparative purity 
even at the present day by the Beja, Bedauye, Bisharin, 
Hadendoa, Halenga, and other tribes. 
In  historical times the earliest civilizing and political 
influence on the Sudan was exercised by ancient Egypt. 
Almost a thousand years later Christianity reached the 
country from the same quarter. As early as the fifth cen- 
tury it had taken root in Nubia, and a hundred years later 
the whole people were Christian and possessed the Bible 
in their own langiiage. From here, and probably also 
from Abyssinia, Christianity spread over a large part of 
the Eastern Sudan. To the south (Aloa) and south-east 
(Sennar) of Khartuni, and also in Meroe (between the Nile 
and the Atbara, with the capital Shendi on the Nile), 
there arose’ flourishing Christian communities. Leo Fro- 
benius has maintained as the result of his researches in 
Central Africa that Nubian Christianity spread over Darfur 
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and Wadai, and as far as Northern Nigeria. The possi- 
bility that Nubian Christianity exerted an influence as far 
as the Central Sudan is not inconceivable, but the argu- 
ments adduced in favour of the hypothesis are not suffi- 
ciently convincing. 
The Christian Church of the Sudan continued to  flourish 
for nearly a thousand years, and was then overwhelmed 
in the invasion of the Mohammedan Arabs. Immediately 
after the conquest of Egypt the Arabs set their eyes on 
Nubia. In A.D. 648 the first campaign was undertaken 
against the south. Ten years later the Nubians were so 
exhausted by continuous attacks on Upper Egypt that their 
king was compelled to make a treaty with the Arabs, 
who had penetrated to  Dongola and had destroyed the 
cathedral of the capital. According to  this treaty the 
Nubians had to  provide four hundred slaves annually, 
an arrangement prophetic of Arab rule in the Sudan, and 
the Mohammedans were allowed to  build a mosque in the 
city of Dongola for the maintenance of which, as well 
as for the safety of all Moslems either settling or travelling 
in the country, the Nubians had to  give surety. This was 
the first foothold which Islam obtained in the Sudan. 
From this time Arab immigration became steady and 
continuous, seldom in organized masses in pursuit of 
definite political undertakings, but rather in detached 
groups, clans or individuals who were induced to  leave home 
and emigrate to the negro country by discontent with the 
political or economic conditions of their own country, 
by the instinct of adventure, by commercial motives, 
or by the desire to  find better pastures for their flocks. 
Especially after the downfall of the Christian kingdoms 
of the Sudan, the immigration assumed large proportions. 
From about the fourteenth century Arab hordes appear 
to  have penetrated to the more distant parts of the Eastern 
Sudan, as far as Wadai, but without exercising at first any 
great religious or social influence. Moreover, the Arabs, 
like the earlier Hamitic immigrants, often formed marriage 
458 INTERNATIONAL REVIEW OF MISSIONS 
ties with the negroes, and without doubt numerous Arab 
tribes have been in this way absorbed by the negro popula- 
tion. The loss in racial purity is counterbalanced, however, 
by the fact that Arab social and tribal institutions, Arab 
religious ideals, and frequently also the Arabic language, 
have replaced the older faith and institutions. This ex- 
pansion from east to  west reaches to  Lake Chad. It is 
noteworthy that in spite of the greater proximity of Egypt 
and Arabia the Eastern Sudan was islamized from four to  
six hundred years later than the Central and Western 
Sudan, and that Islam has never developed the same 
intellectual culture in the former as in the latter. 
For some centuries strife between Egypt and Nubia 
continued, with varying fortune ; the Christians succeeded 
repeatedly in shaking off the Mohammedan yoke, but the 
latter gradually established themselves permanently in 
the country and began to gain individual converts among 
the upper classes. By the second half of the fourteenth 
century the king of Dongola had accepted Islam. I n  
the seventeenth century there were no longer any Christians 
in Nubia, but many disused churches were still standing. 
The population had accepted Islam. 
About the same time, between 1500 and 1530, the 
Christian kingdoms farther to the south disappeared under 
the attacks of the Funj, who were then still heathen. 
The Funj are a negro people which first appeared under 
this name on the Blue Nile at the end of the fifteenth 
century, and there founded the kingdom of Sennar. Their 
own traditions and linguistic affinities point to the con- 
clusion that the Funj have absorbed a considerable portion 
of the Shilluk people who about that time immigrated from 
the south. Since the name Funj in the sixteenth to  
eighteenth centuries signified rather a political than a 
racial unity, a number of negro tribes between the White 
and Blue Nile and even beyond these limits were included 
in it. In  the year 1493 when Sheikh Amara Dunkas 
succeeded in making himself master of all the Funj tribes 
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and apparently well into the sixteenth century the inhabi- 
tants of the Funj-Sennar kingdom were heathen. From 
that time onwards the effects of the intermixture with the 
Arab tribe of the Beni Ommia are to be seen in the religious 
sphere. From the seventeenth century Islam was the official 
religion in Sennar, though heathen customs lasted for long 
afterwards, and indeed may still be found at the present 
day. At  the end of the eighteenth century the Mohammedan 
kingdom of the Funj disappeared, being destroyed by the 
heathen tribes of the southern Gezira, included under the 
name Hamej. In 1820 under Ismail Pasha the land came 
into Turkish hands. 
The most ancient pre-Islamic state known to us west 
of the Nile is that of the Zaghawa (Zoghawa). Their 
kingdom extended in the second half of the tenth century 
from Nubia to Lake Chad; it was islamized in the thir- 
teenth century. To-day the Zaghawa live in the north of 
Darfur and Kordofan, and even beyond the Nile north of 
Khartum Zaghawa are still found on the Jebel Royan. 
They are regarded as Arabs, but in origin they are a negro 
tribe mixed with Hamites, and probably akin to the Tibbu. 
The kingdoms of Darfur and Wadai also received Islam, 
as well as their present political organization, from Arab 
immigrants. The first kings of Darfur belonged to the 
native tribe of the Dago (Dajo), who lost their supremacy 
to  the immigrant tribe of the Tunjur (Tungur), which is 
supposed by some to have come from Tunis, by others from 
Dongola. By most the Tunjur are regarded as Arabs, 
while, on the other hand, Barth describes them as heathen : 
apparently they are by origin an Arabic tribe which has 
received into itself a high proportion of negro elements 
of a heathen character, whereby the purity of their race 
and their religion has seriously suffered. At  any rate, in 
spite of their position of sovereignty, they did not exercise 
in Darfur any considerable religious influence ; the people 
remained heathen. The dynasty of the Tunjur was 
followed by that of the Kora, who were akin to the Tunjur 
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but sprang on the mother's side from the Kora, a branch 
of the native Fur. This family again lost the sovereignty 
at the close of the sixteenth century when an Arab, Suleiman 
Solon, the first king of Darfur for whom there is trustworthy 
historical evidence, attained to the supreme power. Under 
him Islam, which had previously made little progress, 
became the official religion and found acceptance in wider 
circles of the population. He gave the kingdom a more 
stable organization and extended its borders for a time as 
far as the Atbara. Of still greater importance is his 
grandson Ahmed Bokkor, who did a great deal to  spread 
the religion and to raise the standard of civilization. 
Numerous schools and mosques were founded under him, 
and he brought into the country a great number of Bagirmi 
and Kanuri who were more advanced in civilization and 
especially in industrial development. Even to-day, under 
Anglo-Egyptian sovereignty, Darfur has still practically 
an independent government. 
In  'Wadai also the Tunjur appear as the first race of 
rulers. They were succeeded, perhaps in the sixteenth 
century, by representatives of an Arab tribe which came 
from Shendi on the Nile, north of Khartum. The first 
ruler of this family was Abd-el-Kerim who is said to  have 
been inspired by a Fula settler in Bagirmi with the idea of 
founding a Mohammedan kingdom; he gathered a small 
Islamic community, led i t  to Wadai and founded Wara, 
the ancient capital of the country. He made himself 
master of the surrounding territory which, till then, was 
quite heathen ; but i t  was only gradually under his succes- 
sors that the state was widely extended and more firmly 
established. The people and rulers of Wadai are, not 
without justice, held in bad repute amongst their neigh- 
bours as being brutal, violent, and cunning. Since 1912 
the country has bcen directly administered by the 
French. 
It is necessary in this historical survey to mention three 
names which have acquired importance in the fortunes of 
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the Sudan in the last half-century: Zubeir, Rabeh and 
the Mahdi. Zubeir, a Ja’alin-Arab with an admixture of 
negro blood, born in the neighbourhood of Dongola, is the 
type, and the most prominent representative, of the slave 
princes, who in the course of the nineteenth century have 
inflicted such terrible wounds on the Sudan. The Turks 
had conquered the Sudan as early as the decade between 
1820 and 1880, but they had rather helped the slave trade 
than seriously tried to suppress it : the real power for the 
most part did not lie in their hands a t  all, but in those 
of the Jellaba, i.e. the traders. They received from the 
Government the concession of whole provinces in the south 
and south-west, including frequently territories to which it 
had not the smallest title. Under the pretext of a legiti- 
mate commerce the traders carried on in these districts a 
flourishing traffic in slaves, whom they captured in magnifi- 
cently organized raids. The land was divided into hunting 
districts, of which one was assigned to each of the great 
Jellaba, who were in alliance with one another, and estab- 
lished chains of strong stations, each with a garrison of from 
800 to 500 well-armed soldiers : their total war strength is 
said to have comprised 11,000 men. According to French 
sources they took from Dar Fertit alone a t  least 25,000 men 
every year. The chief of these slave raiders was Zubeir. 
His stations were found in the whole of the Bahr-el-Ghazal 
area, and in the west as far as Dar Runga, south of Wadai. 
He gained the ascendancy over the other Jellaba to  such 
an extent that he was in reality the ruler of Bahr-el-Ghazal. 
The Egyptian Government officially recognized his authority 
by nominating him governor of this province in 1878. 
In the following year he made an offer to the Government 
to conquer the kingdom of Darfur and actually succeeded 
in subduing it. This extraordinary success, however, 
aroused the suspicions of the Khedive, and Zubeir was 
summoned to Cairo where he was arrested. 
Zubeir’s pupil, who far surpassed his master in his 
achievements, was Rabeh, a robber and political conqueror 
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of the most daring kind.' Originally in the service of 
Ziibeir and his son Suleiman, he turned his attention to- 
wards the west with a band of followers which steadily 
increased, occupied Dar Fertit and Dar Banda and extended 
his conquests and his slave raids as far as the Ubangi. Pro- 
ceeding northwards towards Dar Kuti, he was attacked 
by Sultan Ali of Wadai, but completely destroyed his army, 
whereupon Ali came to terms with Rabeh. A summons 
from the Mahdi and his follower, the Khalifa, to join them 
was ignored by Rabeh. He was now the independent ruler 
of the country south of Wadai as far as the Ubangi, and he 
made use of his power to  carry on extensive slave raids 
against the populous heathen districts of the south. The 
booty was either sold or used to  maintain his troops. A 
later attempt of Rabeh to force his way into Wadai proved 
a failure. He then conceived the plan of founding a king- 
dom round Lake Chad in the territory of the states of 
Bagirmi and Bornu, and this he succeeded in doing after 
prolonged fighting and frightful devastation of the country 
through which he passed. 
The most powerful movement in the Sudan during the 
last century was that of the Mahdi, which exhibited in an 
extraordinary degree the power of religious and political 
ideals in Islam. Mohammed Ahmed, the future Mahdi, 
was born about 1848 in Dongola and was the son of a boat- 
builder. After attending the Koran school and a more 
advanced school in Berber he became a member of the order 
of the Samania in Khaytum. Later he lived for years as a 
farmer on the island Abba in the Nile. Here he received 
divine revelations which summoned him to become a 
reformer and to shake off the Turkish yoke. His reputa- 
tion for sanctity and the charm of his personality drew 
troops of pilgrims from distant parts to receive his blessing 
and to listen to his preaching. The crowds which flocked 
to  him were so large that they threatened to become a 
political danger. When he was summoned to Khartum 
1 Rabeh was a negro from Sennar, perhaps with a slight admixture of Arab blood. 
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by the Governor-General t o  justify his conduct, he not only 
refused to obey the summons, but marched with his steadily 
growing band of followers to  Kordofan, where he formed 
them into an organized army.' After repeated successes 
against the Egyptian army, he completely cut to  pieces at 
El Dueim the force that was sent against him under the 
English General Hicks. In  1884 he took Khartum, which 
Gordon was defending. The Mahdi was now master of 
the whole Sudan and threatened Egypt. In  the extreme 
east and west and also among the heathen tribes of the 
south his armies traversed the country with frightful 
bloodshed. Under his rule whole districts were devastated 
and almost entirely depopulated. However, in 1885 he 
died, before he had time to  organize the kingdom he had 
conquered. His follower, the Khalifa Abdullah, was ih- 
spired, not by religious, but exclusively by coarsely 
egoistical and political motives. The third khalifat was 
offered to  the sheikh of the Senussi order, but he declined 
it. It was not till the battle of Urn Dubreika that the 
English succeeded in reducing the power of the Mahdi. 
I1 
In considering the spread of Islam we may divide the 
Eastern Sudan into t,wo clearly distinguishable halves : (1) 
a northern half, the population of which except for a very 
small remnant has been Mohammedan for centuries, is 
composed of Arabs or Hamites or of negroes with whom 
these have intermingled, and according as the light or the 
dark type predominates follows the profession of cattle- 
breeding or husbandry; and (2) a southern half, the 
population of which is purely or predominantly heathen, 
1 The vow of loyalty to  the Mahdi which had to be taken ran thus : ' In the name 
of the merciful God, the All-pitying, we promise God and the prophet and our Mahdi, 
and we promise you to trust in God, never to doubt Him, neith-r to steal nor to commit 
adultery, neither to practise falsehood nor to  recompense your favours with ingratitude ; 
we promise you to renounce the world and to practise the remnciation of it, and we will 
never desert the war for the faith.' 
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and consists for the most part of negroes engaged in agri- 
culture, with little or no admixture of the lighter colour. 
The dividing line between heathenism and Islam runs 
roughly along the eleventh parallel. The transition stage 
from heathenism to Islam, which is so characteristic in the 
West and Central Sudan, is found here only to a small extent 
and in most of the area not at all. 
(1) THE MOHAMMEDAN NORTH. Bagirmi proper is 
Mohammedan. Heathenism has maintained itself in some 
mountain tribes in the neighbourhood of Melfi, but these 
are not very numerous. Also the tribes on the southern 
border, which for a time belonged to Bagirmi, have remained 
heathen: these are named below. The islands in Lake 
Chad are inhabited by the Buduma and the Kuri ; the latter 
having mixed with Kanembu, are completely islamized, 
while the Buduma have remained heathen, but have at the 
same time adopted certain Moslem practices and Islam is 
making progress among them. 
Among the free aboriginal peoples of Wadai the Maba 
are regarded as the highest type: besides them there 
are the Kodoi, Aulad Jema, Kondongo, Kelingen and 
others, all of whom have adopted the speech of the Maba, 
while the Maiarit, the Mimi and the Kabga, who immigrated 
a t  a later date but before the passing of heathenism, have 
each their own language. The whole population is to-day 
Mohammedan, although in their social institutions and 
religious customs they have retained much that belongs to 
the earlier period. The Tibbu in the north and of course 
the numerous Arab tribes, which here as in Darfur are 
camel-breeders in the north and cowherds in the south, 
are also Mohammedan. Many of the tribes on the border 
between Wadai and Darfur, such as the Massalit, Tama, 
Gimer, are still chiefly or entirely heathen, in spite of the 
fact that as a rule they call themselves Mohammedans. 
A few mountain tribes, such as those of Jebel Abu Telfan, 
have also retained their own religion. 
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The inhabitants of Wadai are savage and violent in 
character, but have strong natural aptitudes for politics 
and war. Commerce and industry are little developed : 
industrial arts were first introduced by Bornu and Bagirmi 
colonists and are to  this day pursued mainly by the latter. 
The desert country north of Wadai as far as Fezzan, 
including Borku, the mountainous country of Tibesti, 
Ennediand the adjoining oases, is occupied by the Tibbu 
or tribes akin to  them. The Tibbu-numbering in all from 
30,000 to  40,000-combine Hamitic and negro elements : 
they are a sensitive people, inaccessible to  strangers, and 
have an ancient and very rigid social organization. The 
great majority are Mohammedans, though there are said 
to  be still some heathen in Ennedi (Baele) and among the 
Tibbu (Koran) who have settled in the north-west corner of 
Darfur. 
In  Darfur also the ancient indigenous population is of 
negro character, although it likewise has an infusion of 
Hamitic or Arabic blood. The Dajo (Dago, Tajo) were 
formerly the ruling class and are akin to  the Zaghawa of the 
north. The bulk of the population at the present day 
consists of the Forawa (Fur), apparently a collective name 
in which different tribes are merged. 
It is especially in the mountains of Darfur and Kordofan 
that the original population has kept itself most pure in 
race, customs and religion. The inhabitants of Jebel Marra 
in the west, those of Jebel Midob (a Nubian tribe) in the 
north-east, and the tribes living in the extreme north-west- 
the Bedejat and Tibbu (Koran)-are still heathen. Of many 
inhabitants of the south-west, moreover, i t  is said that 
' they have no religion.' 
On the hills in the north and south of Kordofan dwell 
the so-called Nuba, i.e. negroes, only a small fraction of 
whom belong to  the Nubian linguistic group, while the 
majority are aborigines or escaped slaves, or have been 
driven to  their present abode as the result of various wars. 
Most of them speak Arabic, but a number have retained 
30  
466 INTERNATIONAL REVIEW OF MISSION6 
alongside of i t  their own idiom. Many of these tribal 
fragments have long been Mohammedan and some have 
recently adopted Islam, but others live still as pure heathen. 
Apart from these small remnants the whole of Darfur with 
Kordofan is inhabited by a purely Moslem and to  some 
extent fanatical population. 
North of Khartum Nuba are found in the Nile valley from 
Assuan to  the twenty-first parallel north; in the east the 
population consists of the Mohammedan Hamitic tribes of 
the Bisharin, Hadendoa, Amarar and for the rest nomadic 
Arabs. Apart from the river valleys and the oases, the 
greater part of the country is desert and is either sparsely 
populated or without any inhabitants. 
The territory east of the Blue Nile as far as Fazogli has a 
purely Mohammedan population, mostly Arab. In  the 
Gezira (between the White and Blue Nile), the territory 
of the former Sennar kingdom of the Funj, there prevails 
an indistinguishable confusion of all possible negro tribes, 
Arabs and Hamites, and combinations of these elements. 
A t  the time when Sennar flourished, the Funj repeatedly 
brought great masses of negro captives from Kordofan and 
also from the lands of the Shilluk and Dinka, and planted 
them in Dar-Fung (Funj), where they settled for the most 
part in the mountains. Many of these, as well as of the 
negro aborigines, are still heathen or partially heathen. In  
particular, the Jebelaain, i.e. the dwellers in the mountains, 
are described as heathen, but their chiefs call themselves 
Mohammedan. The Gumz, Tabi, Ingassana, Berta, are 
also heathen, but with regard to the last-named i t  is ex- 
pressly stated that they are not averse to Mohammedanism. 
All the larger towns, such as Omdurman, El Obeid, 
El Fasher, Abkchk, and especially Khartum, as a result of 
the slave trade, the unrest caused by war and the Mahdi 
rebellion, have a very mixed population. In  them are found 
a great number of negroes from the south whose religion 
is still partly heathen: of these there are in Khartum- 
Omdurman alone from twenty to  thirty thousand. 
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Yet another class of foreign inhabitants of the Sudan 
deserves mention-the so-called Takruri, i.e. Mohammedans 
who on their return journey from Mecca have not reached 
their homes but have halted somewhere on the way and 
settled there. They come from the Central or even the 
Western Sudan, and also from Wadai and Darfur. Thus 
the whole population of the district of Gallabat, south of 
Kassala, numbering 5000 or 6000, consists of such Takruri 
who have immigrated from the eighteenth century onwards. 
Of the Takruri who come from the west of Lake Chad, 
the representatives of the Fula are the most numerous 
and are found in many places as far as Omdurman, Kassala 
and Port Sudan. They also appear as emigrant nomads 
in detached groups as far east as the White Nile. In  Wadai, 
and here and there up to the Red Sea, Hausa, Bagirmi and 
Bornu people are found carrying on commerce and industry. 
Although, as is evident from what has been said, 
heathenism is not yet quite extinct in the northern half, 
the heathen tribes nowhere form any longer a compact 
national unity which is capable, or even desirous, of offering 
resistance to  Islam. They are ashamed of their heathenism 
although their heart is still attached to it, and to  a stranger 
they declare themselves Mohammedans. They form de- 
tached mountain peaks which appear above the flood, but 
these also will soon be covered by it. On the whole i t  
may be said that we are faced here by a united, self-con- 
scious and compact Mohammedanism. 
Regarding the manner in which Islam was introduced, 
we learn little from history. All that is certain is that 
only the smallest share was taken by definite missionary 
activity in the form of preaching. There may have been 
missionaries, but they were always isolated and met with 
only local success. The chief means of Islamization have 
been the immigration of Mohammedan Arabs, the mixture 
of races, forcible conversion and gradual assimilation and 
absorption. The formation of almost all the great states 
can be traced back to Arab origin ; and after the Moliam- 
3 "I * 
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medan population !had thus obtained the political ascend- 
ancy, their religion necessarily became the dominating 
influence. Military campaigns against heathen tribes 
within the state are repeatedly reported from Wadai, 
Darfur and Sennar, and religious motives may perhaps 
have occasionally played a part in these. That in the 
mingling of races i t  should have been the higher religion 
which survived was only to  be expected. This superiority 
of Islam established itself even where the negroes possessed 
a higher agricultural and industrial civilization than the 
nomadic Arabs, and this with the political power sufficed 
to  absorb the native religions step by step, a process the com- 
pletion of which we are witnessing at the present day. 
Wadai has had commercial relations for centuries with 
North Africa, as Darfur has had with the east. These 
also no doubt prepared the way for Islam, but they had not 
anything like so great an influence here as in the West and 
Central Sudan. 
(2) THE HEATHEN SOUTH. The fairly well peopled south 
of the Anglo-Egyptian Sudan is inhabited by the Nilotic 
peoples, i.e. the inhabitants of the valley of the White 
Nile. Their chief representatives are Shilluk, Dinka, Nuer 
and Bari. The Shilluk proper live on the west bank of 
the White Nile from Kaka to  Lake No and on the lower 
Sobat: closely akin to  them in speech are a group of 
peoples who live in the east, south-west and south, such as 
the Anjwak on the upper Sobat, the Jur, Dembo, Belanda, 
Beir in the Bahr-el-Ghazal, the Beiri (Berri) in Mongalla, 
the Gang, Nyifwa, Lango, Alum in the neighbourhood of 
the Victoria Nyanza. The Dinka also inhabit several 
separated districts-(a) in the northern part of the Bahr- 
el-Ghazal province, (b) on the White Nile between the 6th 
and 7th northern parallels (Bor), ( c )  on both sides of the 
lower Sobat, ( d )  on the eastern shores of the White Nile 
from near the mouth of the Sobat to  Jebelein. The Nuer 
live (a) on the White Nile north of Bor, (b) south of Tonga 
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and of the lower Sobat, (c) on both sides of the Sobat near 
Nasser. The settlements of the Bari lie on the Bahr-el- 
Jebel, stretching from Bor southwards to  Gondokoro and 
beyond. Other peoples of this southern half are the 
Burun, north of the Sobat, the Bongo, Krej (Kreich), Golo, 
Ndoggo, Zande, Mandala, Faroga, Mittu, Madi, Wira in 
the south-west. These are all negro peoples, but some of 
them, e.g. Bari, Dinka, Nuer and Shilluk, have a mixture 
of Hamitic blood. Their manner of life is predominantly 
agricultural, but the four last named tribes are also pas- 
sionately devoted to  cattle-breeding, and regard this 
as a superior calling. The Shilluk alone form a political 
unity. Since the beginning of the sixteenth century, they 
have had an independent kingdom, which has successfully 
defended itself against foreign foes, such as the Abyssinians, 
the Turks and the hosts of the Mahdi. The other Nilotic 
peoples have merely a primitive tribal organization. The 
Shilluk, Dinka, Nuer and Bari are distinguished by warlike 
ability, a haughty independence, and a strong aversion 
to anything foreign. They regard the Baggara Arabs, who 
live among them in the north, and who have been partially 
dispossessed by them of their former pastures, as being 
on a lower level than themselves. They also show little 
sympathy with the foreign religion, which is the more re- 
markable since they have been in contact with Moham- 
medans for centuries. An explanation of this is found in 
the pronounced self-consciousness of the people, and in 
the fact that the representatives of Islam have either not 
seemed in their eyes to  be the possessors of a higher civiliza- 
tion and religion, or come into relations with them only 
as political enemies and slave raiders. 
Nevertheless Islam has begun to  find an entrance in 
recent years, since the isolation of these tribes has come 
to an end and the whole land has been opened to  trade. 
The chief and decisive influence is found in the fact that the 
new culture which is flowing in from the north is definitely 
Islamic in character, owing to  the relation of political 
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dependence in which the Sudan stands to  Egypt. The 
majority of the officials and officers, of the merchants (who 
in rapidly increasing numbers sail up the rivers, have their 
settlements in the villages on the banks and traverse the 
country), and of the artisans and soldiers, are Moham- 
medans, and form the nucleus of a Mohammedan com- 
munity wherever they settle. Such communities are to  
be found to-day in every place of any importance, and they 
are bound in the end to  exert an influence on the heathen 
environment. In  these centres, there is a steadily increas- 
ing employment of native labourers, who are drawn chiefly 
from the younger, and therefore most easily influenced, 
generation. They pick up a few fragments of Arabic, 
apply a part of their wages to  the purchase of Arab cloth- 
ing and a Mohammedan amulet, and with these make an 
impression in their homes. To strangers they .no longer 
speak of their fathers' god, but of Allah, and if a Moham- 
medan trader comes to  the village, they associate with him 
rather than with their fellow-villagers, in order to  show 
their higher social position. The Sudanese are famous as 
soldiers throughout the whole of East Africa and Egypt ; 
thousands of them are serving to-day in the Egyptian 
army, and with their enrolment they pass over to  Islam. 
Formerly, when after the expiration of their term of service 
they returned to  their isolated clan life, this change of 
religion had little significance, but now that they find 
Mohammedan connexions in every place of any size, there 
is no longer any need to  exchange their adopted faith for 
the old heathen worship. The same is true of the numerous 
Nilotic negroes who live in the cities of the Mohammedan 
north as slaves, domestic servants or labourers. 
In  some instances offshoots of Arab tribes have pene- 
trated as far as the Southern Sudan, and as an aristocracy 
among the population have exerted an influence in favour 
of Islam. Thus it is stated that the Mandala who have 
settled in the west of the Bahr-el-Ghazal have Arabic 
blood in their veins and are partially Mohammedan. The 
I 
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same may be said of their neighbours, the Faroga tribe, 
ruled by the Sultan Musa, who reads and writes Arabic. 
We have therefore to face the serious fact that every- 
where in this district, and especially in places on the trade- 
routes which have until recently been entirely heathen, 
small Mohammedan communities are being formed which 
are exercising a strong attraction upon the heathen neigh- 
bourhood. It sometimes happens that even elderly chiefs, 
in order to  improve their standing, allow themselves to be 
circumcised and become Moslems. The city of Wau, the 
greatest centre in the Bahr-el-Ghazal district, has taken on 
a predominantly Mohammedan character in the last decade. 
All this is the result of a few years’ development in a region 
which formerly was rightly regarded by well-informed 
people as decidedly heathen. Though we may assume 
that this new spirit will not penetrate so quickly into the 
parts of the country which lie further away from the trade- 
routes, inasmuch as here the people are still genuinely 
attached to their faith and offer a passive resistance and 
sometimes a deliberate opposition tr, everything foreign, 
yet even here we shall have to  reckon in the course of time 
with the infiltration of Islam. 
In French Equatorial Africa we find in the first instance 
the same peoples with which we became acquainted on the 
south-western border of the Anglo-Egyptian Sudan : in 
the south, the Golo and Zande (Niam-Niam), to  the north 
the Krej (Kreich). Adjoining these on the west are the 
.numerous Banda tribes, who are united by a common 
language. These inhabit the region watered by the 
tributaries on the right bank of the Ubangi, as far to  the 
west as the 19th meridian east, and as far to  the north as 
the 9th parallel. The Banda are depicted as a powerful, 
independent, warlike people. The land was formerly well 
populated but has suffered severely from slave raids from 
the north-east. Thus it is said that Dar Fertit, a district 
below the 8th parallel on the boundary between English 
and French territory, which was formerly a flourishing 
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country, is now quite deserted. Many tribes, in seeking 
protection from their oppressors, have found other dwelling- 
places or scattered themselves among other tribes, so that  
the population has come t o  be of a mixed character. 
The religion of these people is heathen; cannibalism is 
often secretly and sometimes publicly practised. 
Islam is pressing in here from three sides : from the 
north through the political influence of Darfur and Wadai, 
from the east through the slave-princes and their following, 
and from ,the west through immigration from Bagirmi, 
Bornu, the Hausa and the Fula. The western invasion is 
the most important for the Islamization of the land. It is 
thoroughly peaceful ; its representatives are convinced and 
educated Mohammedans, and are the bearers of a higher 
civilization. While the European occupation will neces- 
sarily restrict the political influence of the east and north, 
i t  will only favour the spread of the civilization of the 
western peoples. 
Between the Ubangi and Wadai-Darfur a number of 
organized states - ' sultanates ' -have sprung up, the 
origin of which goes back to  Islamic influences, exerted from 
the north and east, in the course of the nineteenth century. 
Their rulers are for the most part agents of the great slave- 
princes, or tributaries of Wadai. On the right bank of the 
Ubangi are found the sultanates of Zemio, Rafai and 
Bangassu, which have been for long favouritc hunting- 
grounds of the Jellaba (traders) from Darfur, Kordofan, 
Nubia, Wadai and Runga. I n  Zemio the Sultan and his 
circle clothe themselves in Arab fashion and regard them- 
selves as Mohammedan. The ruler of Rafai, the population 
of which is composed mainly of the Zande Banjia, is at 
the same time heathen and Moslem-the former in inter- 
course with his subjects and a t  official functions, the latter 
when dealing with the foreign merchants. The most 
hideous heathen orgies-dances, drinking-bouts, human 
sacrifices a t  the death of those of high rank-are em- 
bellished with Mohammedan formulae, such as the creed. 
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The heathen worship is also seasoned with Mohammedan 
ingredients ; Mohammedan as well as heathen amulets 
are worn; parents have their children circumcised by 
travelling fugi ; and Mohammedan vices find entrance 
among the people. This last point is strongly emphasized 
by French officials and by travellers. Although the natives 
feel no inward attraction to Islam, and are attached to  their 
heathen religion, they are nevertheless unconsciously 
drifting towards gradual Islamization. Great respect is 
enjoyed by the Mohammedan traders and by the fugi, 
who are the secretaries of the Sultan and the chiefs and 
attend to their political and commercial correspondence. 
In the sultanate of Bangassu which is inhabited by the 
Nzakara, a tribe of the Banda, the prospects of Islam are 
less favourable. Here also there are immigrant Mohamme- 
dans, but they are settled in special villages assigned to 
them by the Sultan, and have practically no influence. 
Rulers and people alike hold strictly and steadfastly 
t o  their own religion, and are deliberately opposed to  
Islam. 
On the other hand, in the adjoining territory to the 
north, the home of the Vidri and other Banda tribes, the 
power of Islam is already almost supreme. There are 
here only small, politically insignificant chieftainships, 
yet perfect security prevails. Many of these chiefs are 
old basinger (warriors) of Zubeir and Rabeh, and there- 
fore, of course, Mohammedan. Almost everywhere Mo- 
hammedan traders are found-indeed amongst the natives 
the whole district is designated by the Arabic expression 
dar ty*ur (home of the traders). Each chief maintains 
a Mohammedan secretary, who often a t  the same time 
discharges the function of minister of religion and teacher. 
Other Mohammedans live as quacks, writers of amulets, or 
pious beggars, and many of them are suspected of carrying 
on secret agitation against the French Government. In 
order to be better able to exploit the natives, they readily 
enter into ‘ blood-brotherhoods ’ with them : the form of 
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oath’ used on these occasions binds the heathen to  the 
unconditional observance of the agreement. 
On the border between English and French territory, 
north of Dar Fertit between the 8th and 10th parallels, 
lies the Krej (Kreich) country, ruled by the Sultan Said 
Baldas.z He  is described as friendly and prepossessing 
and not without education ; in any case he is a convinced 
Mohammedan who is in earnest about spreading his faith 
among his subjects. As foster-brother of the Sultan of 
Wadai he grew up  at the court and was trained in the 
principles of the Tijania order. In  his country are t o  be 
found a company of dervishes, former warriors of the 
Mahdi, who sought a hiding place from the English ad- 
vance, and a horde of Baggara Arabs who, under pressure 
from the dervishes in Darfur, came into Dar Krej seeking 
protection ; both received a friendly reception from Said 
Baldas. It is natural that  all these circumstances,-the 
high birth of the Sultan, his alliance with Wadai, his 
protectorate over Baggara and dervishes, his enthusiastic 
allegiance to  Islam,-should make Dar Krej a stronghold 
and outpost of Islam in the Ubangi region. Said Baldas 
has gained a special reputation as a freer of slaves. He 
grants freedom to  .every slave who is circumcised and has 
had six months’ instruction from a fag;, a custom which 
prevails also in Bagirmi but is exercised there only under 
certain restrictions. He has also forbidden the export of 
slaves from his country. The majority of the Krej are 
still heathen, but most of them speak Arabic as well as 
their mother tongue and they are fond of Arab clothing 
and customs. The Sultan, moreover, surrounds himself 
with Mohammedan officials and advisers. He  makes no 
1 ‘ I1 n’y a de Dieu que Allah, e t  Mohammed est son prophhte ! Que celui de nous 
deux qui brisera le serment du sang, soit tu6 par la poudre, que son corps sois livr6 
aux flammes, et  ses cendres jet& A l’eau! Que ses descendants sc nourrissent ds 
chiens pourris ! Que le ventre qui l’a enfantb soit rempli de crapauds e t  de serpents 
venimeux ! Amen ! ’ 
* The latest news is that  he has been killed by poison. 
3 Sura 24  runs thus : ‘ And to those of your slaves who desire a deed of manu- 
mission, execute i t  for them, if ye know good in them.’ 
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attempt to  compel his subjects t o  adopt Islam, but he 
allows them to see that in his eyes i t  is the superior religion. 
He occasionally forbids heathen customs, such as loud 
wailing for the dead. If his successor follows the same 
friendly policy towards Islam, the new religion will spread 
further among the common people, and heathenism is not 
likely to offer to it any considerable resistance. 
Immediately adjoining Wadai on the south lie the 
provinces of Dar Bongo, Dar Kuti and Dar Runga, the 
inhabitants of which are closely related to  the Banda 
tribes. Dar Runga has been almost completely islamized 
in the course of the last century. The motives of the 
conversion were various-with many i t  was merely the 
wish to  escape from the slave raiders. Apart from this, 
however, the nucleus of an Islamic community has long 
existed, consisting of Bornu, Hausa, Bagirmi and Fula 
who have settled in the country and mixed with the natives. 
The Sultan's family is of Bagirmi descent and has been 
Mohammedan for generations. Mohammedan education 
and schools are rare, but practically the whole population 
understands Arabic, and such things as Arab clothing, the 
carrying of amulets, observation of the times of prayer 
and of the feast of Ramadan are universal. 
Dar Kuti situated more to  the south also has colonies 
of Bagirmi, Bornu, Hausa, Fula and Arabs from Fezzan 
and Nubi'a. When Rabeh swept through the land he drove 
out the Mohammedan settlers because they did not appear 
.to him sufficiently orthodox. They gathered again, how- 
ever, at a later date, increasing their numbers by the addi- 
tion of some members of the Runga tribe, and are more 
and more gaining a position among the populace, which is 
still almost entirely heathen. 
On the western border of our territory, i.e. in the central 
Ubangi basin and in the Shari basin, live a number of 
smaller tribes who have created no large political unities. 
The best known among these are the Manja in the south 
who extend as far as New Kamerun. Then come several 
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Banda tribes, and in the region of the Shari, the Nduka, 
Ngama, Sara, Bua, Musgu. The situation here is similar 
t o  tha t  in the east-a heathen population with Moham- 
medan colonies. The only difference is that  here eastern 
influence has almost entirely ceased, while that  from the 
west is all the more powerful. I n  all places of any size, 
above all in government stations like Bangui, Fort de 
Possel, Fort Sibut, Mbri, Fort Crampel, Fort Archambault, 
Lai, Delfine, Korbol, BUSSO, Chekna-Massenia, Fort Lamy, 
there are settlements of the Heusa, Fula, Bornu, Bagirmi 
or Arabs who live here as traders, craftsmen or teachers. 
The chiefs are altogether heathen, though there are ex- 
ceptions, e.g. the chief of the Niellim, on the left bank 
of the Shari, served as a mercenary in Rabeh’s army in 
Bornu, and since then has along with his immediate 
followers adopted Islam. The Sara too, thanks t o  the 
proximity of Bagirmi, have frequently come into active 
contact with Mohammedans, but still remain heathen. 
The general conclusion t o  which we are led is that  in 
the southern half of the Sudan also there is no consider- 
able area which has remained wholly untouched by Islam. 
It has outposts almost everywhere until we come to  the 
Ubangi, and in some parts situated to  the north, like Dar 
Runga and Dar Krej, i t  has gained a firm foothold. 
On the other hand, with the possible exception of 
Runga, there is no purely Mohammedan country in this 
area. Islam is everywhere a recent importation which in 
no instance goes further back than the nineteenth century 
and generally dates from the second half of that  century. 
Thus we have nowhere to  deal with an ancient Mohammedan 
population. 
Even in Dar Runga and among the Krej the native 
Mohammedans are not fanatical. Fanaticism is foreign 
to  the negro character: i t  is found, therefore, in Africa 
almost exclusively where the population contains Hamitic 
or Arabic blood. The Mahdi movement is a t  an end, and 
the influence of the Senussia is either entirely absent or 
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quite insignificant. In general one gains the impression 
that the negroes who have become Mohammedan have not 
yet inwardly assimilated Islam, and therefore are not 
attached to  it in the same degree as many West Africans. 
The adoption of the new religion was not the result of an 
inward need, and therefore that religion has never come 
to be regarded as a valuable spiritual possession. This 
does not, of course, exclude the possibility that if Islam has 
the opportunity of exerting an influence on its adherents for 
a period of time under favourable conditions and of con- 
ferring on them a higher civilization and literary education, 
i t  may secure a firm hold upon their hearts. 
In forming a judgment of the present situation, we 
must, moreover, remember that among most of the peoples 
with whom we are concerned, it is only a very small fraction 
of the natives that has come into contact with Islam at all ; 
the vast majority know nothing of it. This is true to  such 
an extent that one of the most recent explorers, who in 
other matters shows himself a good observer, found no 
traces of Mohammedan influence in Bangassu, Rafai and 
Zemio, and definitely states that the population is entirely 
heathen. At  any rate, it  is correct to say that the vast 
majority of the population-especially in the south, but often 
also among the northern tribes-is at heart still heathen. 
Thanks to  their seclusion, their world of religious thought 
has not yet been undermined. 
The progress of Islam in these regions up to the present 
is due principally to political factors. Under Mohammedan 
rule the subjects have gradually assumed the religion of 
their masters. This political propaganda has received its 
death-blow with the establishment of European govern- 
ment. Moreover, the anti-European agitation which was 
carried on in secret by the Fula, by many Arabs and by 
the intransigent fugi, and which furthered the spread of 
Islam, will in the future be suppressed by all possible means. 
On the other hand, however, the peaceful penetration of 
commerce, which in many places is just beginning, will 
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continue and increase, and is likely here also to  prove the 
best preparation for the coming of Islam. 
West Africa and the heathen part of the Eastern 
Sudan differ in this : in the latter European civilization and 
education are making their appearance contemporaneously 
with, and not subsequently to, Islam. If they are able t o  
furnish the African with everything which he needs for 
his material well-being and his intellectual and spiritual 
life, their prospects arc assuredly not less than those of 
the religion of the prophet. 
I11 
There has been sufficient evidence in the preceding 
pages that  in the Eastern Sudan, even where i t  is purely 
Mohammedan, human society has not reached so high a 
level of civilization as in the countries west of Lake Chad. 
This is t o  be explained partly by the character and natural 
disposition of the people, who do not appear t o  be as 
adaptable and as responsive to  new influences as in the 
Western Sudan. Apart from this, however, the manner 
of the introduction of foreign influence and the conditions 
under which it became effective, are the chief explanation 
why the Eastern Sudan is so far behind Mohammedan 
West Africa. From early times West Africa has had 
commercial relations not only with the north of the 
continent, but also by way of the Atlantic coast with 
Europe, and the natives soon learned to  take an active 
part in this trade and to  develop an extensive commercial 
enterprise of their own. I n  the same way north African 
industries found a home a t  an early date in the Western 
and Central Sudan and developed capacities which were 
already present in some degree. The Eastern Sudan, on 
the other hand, until quite recently was shut off from 
Europe : Egyptian and Arab influences appeared here from 
six hundred to eight hundred years later than in the west, 
and even then these did not proceed from city dwellers and 
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those engaged in industries, but from nomads who rather 
destroyed than built up, and in whose eyes the practice 
of a trade is apt to  be regarded as a degrading occupation. 
The greatest achievements of Islam in the Eastern 
Sudan lie in the political sphere. The Mohammedan 
rulers knew how to weld scattered negro tribes into states 
in which the existence of a certain measure of constitutional 
order must be recognized. 
Apart from comparative security, these states conferred 
on their citizens scarcely any of the advantages of civiliza- 
tion. One of the chief occupations of the rulers was war 
for the purpose of obtaining slaves, and.the profit which 
accrued was appropriated by a small aristocratic minority, 
while the mass of the population was scarcely aware of the 
existence of the Government apart from the fact that taxes 
had to be paid. 
We have already referred to  the industrial deficiencies of 
the people of Wadai. The condition of things is not much 
better in Borku and Tibesti, but Darfur and Kordofan 
have more to  show, having been stimulated by Nubia and 
Egypt. It is true that trade relations with the north and 
east were in later times not wholly lacking, but in conse- 
quence of the slave trade the native negroes were more the 
objects than the agents of commerce. In the Western 
Sudan the trade is mainly internal between the natives 
themselves; in the Eastern Sudan it is an export trade 
which is monopolized by the North African merchant on 
the one side, and the ruler and nobility on the other, while 
the populace has little share in it. 
Education is somewhat more prevalent in the districts 
immediately bordering on Egypt than further west ; there 
i t  is only the smallest fraction of the population that 
receives in the kuttabs the barest elements of an education. 
In the English Sudan the Government is beginning to bring 
these Mohammedan village schools under its influence. It 
trains teachers for them, gives them grants and compels 
them to teach western knowledge as well as the Moham- 
3 '  
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medan religion. The centre of modern education in the 
English Sudan is the Gordon College at Khartum, a 
government college which teaches the modern sciences, 
western arts, and at the same time the orthodoxMoham- 
medan religion. The instruction in Islam and in Arabic 
grammar and literature is imparted by teachers who have 
received their education at the Azhar University in Cairo. 
The importance of the college for the whole of the Sudan 
lies not only in the fact that the students come from all 
parts of the country, but still more in the circumstance that 
the teachers for the Mohammedan elementary schools are 
trained there. It is therefore beyond dispute that the 
college exerts a powerful influence in favour of Islam. 
There are no higher schools for Mohammedan theology 
equal in importance to  those in the Western Sudan. It is 
true that each of the larger towns affords opportunity for 
the pursuit of the study of the Koran and other religious 
sciences under the guidance of some scholar, but as a rule 
i t  is famous individuals rather than large institutions that 
attract pupils. A ' university ' existed in earlier times in 
Ed Damer near the Atbara, but since the Mahdi rebellion 
i t  has lost much of its importance. The spirit of Mahdism 
was not favourable to study : the absolute government of 
the Khalifa Abdullah frequently violated the precepts of 
the Koran, and so to  escape inconvenient reproaches 
he arbitrarily suppressed theological studies, strictly pro- 
hibited lectures on the science of law, and had works of 
learning either thrown into the Nile or burned. 
For more advanced theological study the student goes 
to  Cairo, to  the El Azhar, where a special Sheikh es Sudani 
has the students from the Sudan under his charge. They 
are supported here for the most part by allowances from 
their respective rulers. The French Government has 
undertaken the responsibility in succession to the former 
Sultan of Wadai of providing for the maintenance in Cairo of 
the students from Wadai. It is, however, tryi-g to  attract 
the students to  the college in Tunis instead of Cairo. 
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In  moral and social relations Islam has not only led to  
no progress, but through the incessant raids, the slave trade 
and excessive taxation it has brought the peoples under its 
sway and influence to  the verge of the abyss. It has 
broken up the social organization of the natives and de- 
stroyed their civilization without giving them anything 
new in exchange. The height of the senseless rage against 
human life and human achievements was reached under the 
rule of the Mahdi. Even the outward prescriptions of the 
Koran are only imperfectly fulfilled : most Mohammedans 
of the Eastern Sudan are merissa drinkers, though many 
Arab tribes are said to  use neither alcohol nor tobacco. 
Other religious duties, too, are not carried out with the 
same zeal as in many districts of the Western Sudan. 
Whereas in the Western Sudan we hear in the very earliest 
times of the pilgrimages of the kings to  Mecca, only one 
king of Wadai, Ibrahim, has gained the title of a Hajji. 
The extent to  which religious feelings play a part in the 
crowded pilgrimages to  Mecca will be seen from the follow- 
ing illustration. In  1909 there passed through Melfi in 
the Shari district pilgrim caravans with an estimated total 
of 3000 persons among whom there were only eighty men, 
the remainder being women and children whom they wished 
to  sell on the way in order to  defray the cost of the journey 
from the proceeds. 
A strong influence on the religious ideals of the Mo- 
hammedans in the Easterxf Sudan is exerted by the order 
of the Senussia 1 which has its headquarters in Borku, 
The wwd or aikr of the Senussia consists, according to Duvevrier, of the following 
formulae : 
(2) ' I1 n'y a de divinite 
qu' Allah. Mohammed est le proph&e d'Allah, en toute 6vidence et  pour toute Ime. 
I1 a cru A tout ce que renferme la science divine,' to be repeated 300 times. (3) 0 
Dieu ! Mnis notre seigneur Mohammed, le prophtte illettre, sa famille et ses amis, 
e t  accorde leur le salut I ' to be repeated 100 times. 
Pierre f i n s  supplies the following zikv,  which is used by members of the order in 
southern Wadai and Dar Krej : ' Que Dieu lui accorde sa Mnbdiction ! Que Dieu le 
pr&rve et  nous preserve de tous maux ! ' 
A form of oath in use amongst the Senussia runs : ' el haqq Sidi es Senussi,' i.e. 
' By the truth of our Lord the Senussi.' 
(I)  ' Que Dieu pardonne ! ' to be repeated 100 times. 
31 
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north of Wadai. From this centre it has founded numerous 
settlements (zawias), the majority of which (between sixty 
and seventy) are in Tripoli and Cyrenaica. Others are 
found in Egypt and in the oases of the Libyan desert 
belonging to  Egypt, in Tunis, Algeria, Morocco, in the land 
of the Tibbu, in Timbuktu, Wadai (AbbchC), and a few in 
Asiatic Turkey. In  Wadai the Senussia have secured a 
strong influence by the entrance of the Sultan Ali into their 
order. They gained great popularity also by a generous 
act of the Sheikh es Senussi. When a slave transport 
from Wadai to  Tripoli was captured by nomadic Arabs, 
the Sheikh bought up the slaves, instructed them in Islam, 
and sent them back to  the Sultan as free Mohammedans. 
In  general, however, the order manifests no abhorrence of 
the slave trade. The zawias with most of which large 
estates are connected are worked almost exclusively by 
slaves ; in Jaghbub alone there are said to  be nearly 2000. 
A request from the Government of Wadai to assist it against 
the F’rench was rejected by the Sheikh with these words : 
‘Not until the day when the people of Wadai turn away 
from drunkenness and follow in my ways.’ Said Baldas, 
to  whom reference has already been made, also became 
a member of the Senussi order, although in his youth he 
was associated with the Tijania. The influence of the 
Senussi has not extended beyond Wadai. The Sheikh 
wrote three times to the Sultan Ali Dinar of Darfur asking 
him to build zawias for hIin and further his ends, but the 
request was politely declined. 
The zawias are occupied by members of the order who 
colonize the land which they have bought, establish 
arsenals wherever it seems advisable and carry on pro- 
paganda for the order. In  the eighties there existed at 
Jaghbub-whether it still exists is not known-a theo- 
logical college of the Senussi, of which the present Sheikh 
of the order, Mohammed esh Sherif, was the head, and 
which is reported to have had seven hundred and fifty 
pupils. The order also founded elementary schools, especi- 
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ally among the Tibbu and, strangely enough, chiefly girls’ 
schools, in accordance with the high position there assigned 
to  the female sex. 
The opinion that the Senussi order is predominantly 
an instrument for conversion of the heathen is mistaken ; 
it is refuted by the simple fact that the order has never 
planted settlements among a purely heathen population. 
The most that can be said is that some tribes of the Tibbu, 
e.g. the Wanyanga in the north-east and the Baele, who 
were still partially heathen, have become genuine Mo- 
hammedans through the activity of the Senussi, but the 
tribes in question do not number more than a few thousands. 
It may be also that individual members of the order, 
especially princes, have been stimulated to increased zeal 
for the conversion of the heathen, but a result of this kind 
is somewhat indirect. The real aim of the order is to  
purify Islam. Its  ideals are the strict observance of the 
precepts in the Koran, opposition to  religious excrescences 
such as the adoration of saints, and separation from 
unbelievers, i.e. it represents a reaction against the ex- 
ternal and internal enemies of an orthodox Islam. A 
natural consequence is that the order adopts an attitude 
of strong hostility to  European influence. On the other 
hand, it has always been averse to  an alliance with 
Mahdism. 
In  Wadai, and still more in the region of Lake Chad, 
the Tijania order is also represented, an order which in 
the Western Sudan has frequently endeavoured by political 
means to arrest the progress of European authority. Rabeh 
belonged to  it, and it numbers many adherents among the 
better classes in Wadai, and especially at the court. More- 
over, the immigrant Mohammedans from the west are 
mostly members of this order, above all the F’ula, a people 
always ready for political intrigue. 
Like the Senussia, Mahdism was in its beginnings a 
religious movement for reform. Mohammed Ahmed- 
‘El Mahdi el Muntasir ’ (i.e. ‘the Expected Guide ’)- 
3 l *  
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was fully conscious of his divine mission.’ The task 
assigned to him by Allah was the restoration of a simple, 
pure Islam and the subjection-if necessary by force-of 
Mohammedan lands and indeed of the whole world to the 
theocracy of Allah. It must be confessed, however, that 
the more the movement was drawn into the sphere of 
politics and sought to  take advantage of the prevailing 
discontent with the Turkish Government and with the 
measures adopted against the slave trade, the less pure 
became the religious ideals. Under the Khalifa Abdullah, 
who even during the lifetime of the Mahdi was the deter- 
mining influence in political matters and the real heart and 
soul of the great battles of the Mahdi, religion served only 
as a cloak for political ends and for the satisfaction of 
personal interest and of the lust for cruelty, so that it 
became difficult even for the most faithful followers to see 
anything of God’s will in the new state of affairs. 
The new regulations issued by the Mahdi dealt chiefly 
with the external conduct of life. He preached simplicity 
in everything. Dancing and playing were forbidden under 
threat of flogging and confiscation of property; for the 
enjoyment of spirituous liquors and of smoking the 
penalties were flogging, eight days’ imprisonment, or con- 
fiscation of property. The wearing of long hair, wailing 
for the dead, banquets at funerals, festivities at weddings, 
and the demanding or offering of too expensive bridal 
presents, were forbidden. A thief had his right hand cut 
off, and if he offended a second time also his left foot. In  
order to do away with the difference in clothing between 
rich and poor, all his followers had to wear the jibba. In 
1 In a pamphlet circulated a t  a later date he says of his revelations : ‘ I received 
revelations from God not in a state of ecstasy or of dreaming, but waking and with a 
clear mind. Gad Himself came near to me and said : “Thou ar t  born of the ray of 
my innermost heart ! Go, reform the Moslems, and found the kingdom which shall 
be followed by everlasting peace.” Then the prophet came to  me, laid a sword in my 
hand and said, “ With this sword wilt thou conquer, for Azrael (the angel of death) 
will go before thee, his shining banner in his right hand, and terror will fall on thy 
foes.” ’ 
Cf. Schoenfeld, Die Mohammedanische Bewegung im agypischen Sudan. 
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the sphere of ecclesiastical organization the Mahdi attempted 
to  establish his position as a reformer by trying to  unite 
the four chief rites of Islam, those of the Malikites, Shafi- 
'ites, Hanifites and Hanbalites. He also created a kind of 
zikr which consisted of a long collection of verses from the 
Koran, united to one another by prayer forms and invoca- 
tions of God. This rateb had to  be recited daily after the 
morning and evening prayer. After the death of the 
Mahdi the Khalifa made the pilgrimage to  the grave of 
the exalted founder a duty binding on all the faithful, 
and even put it above the pilgrimage to  Mecca. All doubt 
of the mission of the Mahdi and his Khalifa and even the 
mildest criticism of their enactments were punished with 
death' or with the loss of the right hand and right foot. 
Such a system could not fail to  meet with opposition from 
within its own ranks, but no method was regarded as too 
horrible to  suppress opponents and maintain political 
power. Thus under a varnish of culture and of hypo- 
critical piety there existed at the court of the Khalifa a 
reign of terror which was hardly inferior t o  that of negro 
despots, so that the Mohammedans themselves felt it as a 
deliverance when this 'kingdom of God ' was dissolved 
and superseded by the rule of the unbelievers. 
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